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"Testimonia" of Byzantine musical practice, chiefly collected from 
nonmusical (literary) sources, Ill. 


Bjarne Schartau 


"A written literature...may shed light on the history of musical ideas, practices and 
institutions within a culture, and on internal changes both in music itself and in its social, 
ritual, and other functions; such literature is available for the ‘high cultures’ of the ancient 
Mediterranean, Europe, and much of Asia, and has been extensively, but by no means 
exhaustively studied".1) 


The present paper is a status report of an on-going project with the objective to trace, in 
principle, the complete literary evidence on the musical culture of Byzantium.2) This 
systematic and hopefully exhaustive collection of “testimonia" of the actual use and impact of 
the Byzantine music was begun more than a decade ago, inspired by the late Jargen Raasted. 
It includes evidence scattered in all kinds of literary texts from the entire Byzantine 
millenium, or even later, and has now been carried almost through, as far as the historians 
of the period c. 600-1600 are concerned. 


Before embarking on a more ambitious publication of ail of my findings - be it in the form of 
a small monograph or a major article, | would like to present rather than discuss a few more 
of them. | shail willingly admit that my perusal of thousands of printed pages of the works of 
Byzantine writers of history {including of course the Chronographers and one or two authors 
belonging in the borderland between historiography proper and Sachprosa in the more 
technical sense) on the look out for “testimonia" of musical (and liturgical) practice and its 
impact on the worshipper has to some extend been a frustrating experience. Nevertheless, | 
think it has on the whole been worthwhile, seeing that students of Byzantine Music will in 
the event be able to form a clearer picture of what to expect (or sometimes rather not to 
expect) from this specific corpus of texts. 


The examples now to follow will (as in the preceding contributions) be presented in 
chronological order. 


Joseph Genesius 
This 9th/10th century historian4) has the following remarkable passage on the emperor Leo 
V (813-820) - indeed a true gem of observation: 


1, 16 [Lachm 17-19] tiv 88 gU6tipos xdivu, Kdiv coBapdv euBodv Kai oxdppvOpos, 5 Kai Kato 
tv 105 Ddipov vadv Kai t65e yaipyrov Siepaivero tic Enehevoopévors ath worpoddg Aapvyyiovt. 
tEflpxe yap Gv wodAsvtwv eviote, Koi paALOTE TOte, PUVOV: “TO NavIdvaKtos EEEda MTX 1600,” 08 
7F lomoGrjous dpa tiv Oeiav Sixnv nepupaviis Eneondoato tH Tuva, npopnteiag toby 
ovvtedec@eions. 


“And he was highly ambitious, even if out of tune, when he was singing loudly. His voice was 
so strong that his vocal utterances in the church of Pharos were clearly recognizable to 
those approaching. On occasion he would act as the leader of the choir, in particular when 
chanting “They exterminated [him] by the longing for the Almighty" [MR Dec. 25, 81 7,6 
eipuds, &AAoc]. Obviously this also [later] had a prophetic sense, when he at his sinful fall 
through the hymn provoked upon himself the divine justice." +) 


Leo Diaconus 
From this 10th century historian®) we quote the following two passages on Nicephorus 
Phocas: 
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V, 8 [Haase, p. 89] 


Ev 88 tlic edy ols Kai TOlig navviyoIs nPds Ocdv oTdcEoW Gxoprtdg te KOI GSOUAVTIVOG, CHETEDPLOTOV ev 
tlic dpvwdiais tév voiv cuvtnpGy, Kai mpds TO patton. pnddAw, peyBopevov. 


“At the prayers and Nocturns in honour of God he proved a true ironside, and he would follow 
the hymns of praise with internal concentration, without being diverted by petty 
distractions."®) 


Vil, 5 [Haase, p. 120-121] 


Déyeton Padeias &pt. voKtds evictapévne, nepinaef] yevopevov Tov Ooxav tH Spacwd tav OVVOLOTOY, 
Gypunvéiv Kai dAven, ebyoic te 16 Bdiov BvAcodobon, 16 AapdiKdv exéivo xatendSovta Adyov: Aixucov, 
Kopre, rove dSixotvids pe. oipvidtov 88 pavriv e Gépog evnveypévy a-dtod ta aro. neptBoupeiv, un] 
nepartépw 108 woApod ywpEiv Siaxehetovsay: dg 106 otpatnAdtov Bapda Kat abrod té tor1adta to} 
woryod npoeEaitijoavtos Adja. emtpig SE arte tig toLadT|S Evnyndetons duviic, CapPnOfivai te 5 
Kav tod xpT|GL00, Kai tig edvfic Stavaotiivar nepwdedc, Kai trv Th Ew dato ExdéxecOon. 


“We are told that Phocas in the still of the night, being beside himself with pain and rage 
because of the flight of his fellow-conspirators, (121) in his depression couid find no rest 
and through payers was imploring for the Grace of God, intoning that song by the Prophet 
David that begings with the following words: "Plead my cause, O Lord, with them that strive 
with me" (LXX Ps. 34, 1; King James Version 35, 1). Suddenly a roaring voice from above 
filled his ears, commanding him not to carry on with the Psalm, for field marchal Bardas had 
already prayed the same words from the Psaim, hinting at Phocas himself. When he had heard 
these words for the third time, he became frightened at this unusual portent, and rising in 
fear from his bed he awaited the break of dawn." 


Cecaumenus 
This military writer7), who is of course not to be considered a historian in the stricktest 
sense, offers at least one passage of great interest to our project: 


[Greek text after Litavrin] 


"Axovous 86, St1 indy cor KG vet Kon cymvilecdar ic TOV Biov, pr] Exdclon|s Eat E1G emvoiac tiIvds 
Kai Kénove épetptitous, Kai Ex todtov knodéons Ty WoxT|v Gov Kai To} Ge0d Katappovijaus TFC 
WOALWSiags dKOAOVGIAs EMAGEN Tig AAPG TaV dpFoddEwv KooLKdV tehoupévns, olov SpOpov Kai tOv 
Tesadpwv OPV, adv Tottor1g Eomeprvod Kai TOV dnoSeinvu. Tabta yp cig odoTAOW tod Biov qdv 
fiat Kai Si acbtOv tHv Aertovpyidv yoprCpeda eivan 500A01 olKéiot Tob Ceo, enei t6 Gyodoyeiv Oedv 
Kai ol mioto1 Kai ot Satoves Kai mdvtes Ocdv elvan OyoAoyoboL. Kai ob pdvov tattas Tas Aevtovpyias 
Yr] Ge Nori, GAX €1 S6vacon, koi pecovixtiov evEan ema Kav Ever wordy: duc yop TAvTNS TC Spas, 
énepiondotuxs Svvijon opiAfjoon 1 Ged. ‘Qonep yip cor napayéiw onovdciov elvan eg Ta ProtiKd, 
ottuc S60 elvad ce onovSaiov Kai dig to RvevpETIKt, Sms & dpgotépa el ebedme, Kol die BAW oe 
elvan Beoyartatov ig ndvtE Ta Béovta. Kai pn} ets, St «'O Sdiva. dxodoveiav exkAnoiaotixry od noi 
Kai ebnpepein. Od yoip oiSac, ti Ev Kpunt@ 4 toLodt0¢ epycieran. Ottus yoip Ev kpunt@ tives d-ya6a, 
EpyaC devon EAaBov od Ldvov dvepdnouc, GAAG Kai tov SWiPodov. Er 58 dpedntat tives Kai KoKoi 
TPOKONTOVOL, OdSEV GorpAOTSy. "EBpoiion yp Kai cipetiKoi Koi Laponvoi Kai dats GAOL MOAADI OF 
unite néipav Soyudtuv Exovtes unite €ig TOV Kipiov Hy.Ov ‘Inoodv Xpiotdv tov GANeivdv Ocdv EAniCovtes 
Cao, xai ot pév abtav Kai ednpepodor Kai Bevav Kpyovar Kai Tig TOU cod cyabdtm tag anoAatovot, 
Kai ob CnAotpev abtév trv ebnpeplav. 'H yop cyn06tNs adt01 ois kpipaow olde diorKel to. névTOL. 
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“If you hear me saying to you that you ought to endeavour and take good care of your 
household, that does not imply that you should have all sorts of ideas and take unneccessary 
trouble, thus losing your soul, despising God and forgetting the Services for the Orthodox 
Christians, such as the Matins, the Four Hours, as well as Vesper and Complete. For this is 
part of our Being, and through our participation in these Services we prove to be the 
servants of God. Since to confess God, is what even the Infidels and the Demons do, and 
everyone admits the existence of God. You should however. not confine yourself to these 
Services, but when possible also pray the Night Office, at least one of the Psalms of it. Just at 
that hour you may talk with God and find peace. in prayer. It is indeed no trouble, but rather a 
joy to keep quiet conversation with God. In the same way as | recommend to you to take the 
things of external life seriously, thus | also want you to take spiritual things seriously, in 
order to find in both of them a reason for gaining hope: In short, | want you to fulfill all of 
your duties meticulously. And don’t try to get away with excuses such as: "So and so does not 
go to church, and still he is doing well." For you don’t know what he is doing in secret. There 
are people who are doing good in secret in such a way that neither human beings nor the Devil 
himself learn anything about it. Therefore don’t wonder, if negligent or bad people have 
success. There are of course even Jews and heretics and Saracens, in short a lot of people, 
who know nothing of our dogms and cherish no hopes of Our Lord Jesus Christ, the True God; 
and some of them are also doing quite well as rulers of Nations and enjoying the bounties of 
God. We should not envy their success. God’s Goodness rules everything according to his own 
decisions, only known to himseif." 8) 


loannes Cinnamus 
In the Historiae of loannes Cinnamus 2) we find two small passages of some relevance to our 
project: 


Hist. L. 1, 10 [Meineke, 25-26] 


The monk praying a Vigil for the dying Emperor, is said to have heard the voices of singers, 
while he was absorbed in prayer [t6v 5é ti Serjcet npoceoynKéta. dovdv cKotoa Aéyetat d5dvtOv 
tavOv.] 


Hist. L. V, 8 [Meineke, 227] 


The following passage is highly interesting: Here the Hungarian Roman-Catholic clergy and 
congregation apparently chant a Byzantine hymn in honour of the Emperor Manuel Comnenus: 


Lrépavos pév otto ovoKxevaccpevos Kota ‘Paraiwv epépeto. Pactrén. 8é Ev Ti tov Ode yeyovdta. 
eErleoay ot tadty GvOpanor navdnpei dnodSeESpevor, Scot te bs tous iepéag KateAéyovto Eprovpyeic 
cvaBePAnpévor otolds Kui te lepc xepolv Exovtes Aspe, Kort Soot OyALKG Kod SnUGSes Ty, Odsv tive, 
EupEehAs ovvtedeyévyy ex TOV nap Tpiv Gpposuitata npoopwvobvtec. elye 5é ade: 

6 ovppayticas xipie 16 npgotate Aapid!9) 
Kai te BEfic, 


“Thus prepared Stephen [king of the Magyars] moved towards the Byzantines. But when the 
emperor had arrived in Hungary, the inhabitants all went out to receive him; and their 
clerics vested in paraments of wool, carrying the Gospels in their hands, together with the 
lay multitudes, in the most harmonious way chanted a sacred hymn, composed by our 
composers: 

“O, lord who assisted David, mildest of men" 


etc.” 
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Eustathius Thessalonicensis 

The archbishop’s account of the Norman Sack of Salonica (De expugnatione Thessalonicae)'") 
has a number of passages of relevance to our project. | of course realize that the majority of 
these are already familar to students of Byzantine Music. 

For the sake of documentation, | nevertheless venture to present them even in my context. 


Tatel 298 (Bekker, CSHB), 479-480. 


‘Inéov exi tag ExxAnoiac, Koi Bewprtéov tots tolostong Kai Exei, Kai Epwrtéov Tic dpa Ev ToTOIG O 
Rhovoros Fj névyg, Kai doo. todo. GAAG Tic pév lepGton; tic $€ exi toO &varyivaioxerv Eoti; Tic 5é Tob 
dood elven ciAnye; ndvtes yap Eidos Ev Kai popor } abt}: Kev El pT] tg GHOKpLOEic THV GAAOV 76 Lepdv 
ELGEAGO1 Bfiua, oTHGdEVOG Eig EvYEG, Kai TIG GAAOg Eig epOv KevEABOL OKpiBavta Worpod ydpiv, ObdK TV 
diEKproig TOStOV TE Kai TAV T0d Acod. elyov SE 11 ndvtEs OTOL ELS, EL KAI CALs Avan pdv: 
dekvpévor yap Ex TOV NOSOv na&vtes ta dnOSTLATA tav Tob Gyiov oikov KpyTiSwv Eyivovto. 


"If we then enter the churches, we will throw a glance at the people around us, and ask 
ourselves, who amongst them is rich and who is poor, and the like. But who is the priest, who 
is the /ector, who is of the common folk? Seeing that all of them look alike and have the same 
exterior. And even if one of those who does not belong to the laity, would enter the holy choir 
and stand before God in prayer, and another one would mount the consecrated ambon to chant 
one of the Psalms, there would be no difference between him and those of the common folk. All 
of them had an air of venerability, even if this was due to deplorable circumstances. For all 
of them went without their sandals on their feet over the floors of the temples of God." 1) 


Tafel 299 (Bekker, CSHB), 482 


Kai Ste tdis pév ev 16 108 peyton popoPadston vad buvouc epoug Eteho bev, NEpUSTdpEvol tov 
TEpiVvoLOV EAetjpLove, 015 Ev tolig wAoryioug 100 tepod Bripatog ta BxvtOv etédovv, dvtigwvo bytes hpfiv 
Kai tac nohindac duvac dreppaveiv EEAOVTES Podig KopLCacais Kai dnnyéor, NOMAcKKIG 5é Kall THig TOV 
Kad’ Nac beiov edayyediov Expwvijoecr mpdc Epw ot dxaprtditoctor dvteneEayGpevor, Kai ovyyéovees, 
otto 16 ettaxtov, Kai tiv lepav &pyoviav Atovtes. 


“As we were chanting holy hymns in the Church of the Great Spender of Myrrh [Saint 
Demetrius], gathered together around {the shrine of] the famous Compassionate, they were 
from the side of the holy choir having great fun, screaming at us and trying to quench our 
performance in the local language in their stupid and abominable outbursts. In many cases 
those blockheads would intervene with their mocking cries at the chanting of the Holy 
Gospels, disturb the liturgical order and interrupt the Divine Service.” 


Tafel 301 (Bekker, CSHB), 489-490 


Od« Tv Od8E tos GElous Vaods SpvoIg KOK) ting NEpIdSecOan TOte, GAX ele Kai 16 KAAGV Epyov tofto 
enriperav. oti tg pév apyds iKovai Hpépon Kai otte ExALiovto ote GbVAEIS TV T LAGS ig Duvelodan 
Gedv, GAX ei nov dhs exi oxény Kai vanatoe aixparwoiag, Soa Kai kat’ oixovg. Ste 5é note Kai TIG 
ddero. Eedcivy Koi Odiow muAc@ves Exheio@noay Kai PAs PvoTIKGv Gv7jpOr Kai TpUdabyGav yaApoi Kot 
‘epevs eréher Kai Aad hustepos elye oYOAry, Kata iaydv tote 6 Saipov avténpactte, TOV Gatiov 
Aativey eiotpexsvtwv Kai taic tepalic puvelic EmiPovAevdévtwv Kal AGAcy~oUvtoY Kai covTjén Patigovtev, 
el nw, EyKSmtoVGL TI Guvéxeray tOb KaAOB. 
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“But we were not even able to chant the hymns in church, without being insulted, and even at 
this praiseworthy activity we were disturbed. In the beginning we could not close the 
churches for days on end, nor carry through the usual gatherings in praise of God. At most 
the enslaved citizens would seek for shelter and quiet here as they would otherwise do at 
home. When again a certain amount of safety had been established, you could close the 
consecrated doors, light the holy candles and lamps and intone the Psalms. The priest could 
celebrate and our people participate anew in the Divine Service in an orderly manner. Then 
however the Devil entered the scene as a crafty adversary. The inferior Latins would rush in, 
having an ear on the voices of the priests, and would chatter and gossip in their usual way, in 
order to disturb the coherence of the Sacred Service.” 


Tafel 303 (Bekker, CSHB), 497-499 


“Hv thvuKacdta. Konpdc, napa td tehevtofia Tig bAticews, Kai nepiKontic ebayyehixds ext ExKANoiag 
exgwveioban, 51 dv td Tg Zadv OTAOYpAdeBVrUL KAKG. Kal OL bow OpevOv lepoAoyiav Katd. tig MALU, 
bnevdovv abtd. Boge 76 dpynyd mvixatro, ole 10 otpampKav dneyvoxsrt, Siatcé-ttes6an td Kod 
TGs Koi Sieyeiperv cg oiov éxovuctdCovrac, iva daivorto tig 11] ovvidiol did Mavtwv Tudy Kai 
TpounPéotactoc, pnvbeto yotv hpiv navvoyxidsac cypurvntas emridEan mepi tovs peyciAous vaots, 
noriLwv Exdivos Kicvtadeo: ti yoig kai Ser npotpénew ebyeobar drep Exdivos camixeto, tv cutnpiay Tis 
NOES; TV 5é 01 Enivore. do1obaGar Td eboefeiv Kai Enixpatel Tv SpeEtv, iva. doxi] adivv Tepinoricbat 
Tr Kd eG Enaor lye GéAeL Kai ebyds tds bnép cxbrf\¢: olan Sf, Kai Eveerkvipevos ota 
KOpaotiionr to tig MALU dis EbyOV Kot L6vov adtIV 5ée00c1, yoo dig Et Kai LATPGs KaTEPyHOgPLEVOS 
Ex TLvog dAVASTHTOS EXi Gave &vOpumoV, Ett. ENLTGOCEL RPOoKAAdiabon wepéX EHOSULCOVTE: 151] 
OVIjSKOVTE. CHOTIKG EyUoLATL. OdSE yop Tv EmndAaLos GAAG Kai Mov Badic ebtponedetecdon, doa ye 
Tetpdoacéat tob avdpdc toug Seivorg rrapatevery On TOV oig Gv Kepitbywo. 516 Kai taicyv 
Rpoanorgito tiv BeoKAdTHOLY, dis OK dv 16 Odlov Sepanevorto. dnwsg 5 Gv eixe 16 TPGyua, 6 pev einev, ob 
3 ExkAnowcotixoi Em|xouov. Kai 51] ypeiv npoAdpnew tod yaAAew tov YAVKUV WEAWSOV Aavid, Enf/.Gev 
odtt Kata diotov tis SenGopévoic (Tv 5é adds SpOpos t6te, OF AUUPOEVTOG Thiw edkACpEV) EMLACEACOEL 
wodudv exéivov 08 Katdpyer pév 10 “b bedc, HAGoou vq Eig THY KAT|pOVOLIaV GoD”, BpémetaL 82-76 
“ehiavav tov vadv tov dydv cov, Eevto ta Evade. tHv SovAwv Gov” Kai 16 &Efic, USVOV 0d xpTNOLY 
Sodvtog 108 npodritov Kai Seonctopos Si dnodnteing tv NOpoicpéva eig Séqaw, Kai Agyovtos “ti dv 
un deoipeda npeoPerdv cic Gedv, EvOa Exeiva td Kad Tadv cnonépovtou;” 


“It was just about the time, when the siege was drawing towards its close that in the churches 
those sections of the Gospel were being read that proclaim the Fall of Sion (Mat 24; Mk 13; 
Lk 21,5 sqq.) . Anyone in his senses interpreted those words as a portent of God against our 
city. And so the commander-in-chief who had already abandoned any military activities, 
decided to regulate our duties and thus wake us up from our lethargy. Thus he in those who 
were not too well informed of our situation created an impression of great concern. He 
ordered us to arrange Vigils with prayers throughout the night. But even that was a joke. How 
wouid he have to encourage prayers for the salvation of the city that he himself wished for? 
His purpose was to play the pious man and thus to hide his real goal. We were to be under the 
impression that he in any respect did care for the city, seeing that he also had prayers said 
for it. In my opinion he also wanted to indicate that the situation of the city was so bad that it 
could now only be helped by prayers. Just like a doctor who through a wrong treatment has 
brought his patient to the threshold of death, and then at last calls for a priest to adminster 
the viaticum. For he was far from superficial, but rather profound in his irresolution. At 
least that was the experience that good judges of human character had had in their dealings 
with him. And therefore these Vigils served him as a veil, but not as a praise of God. Enough 
of him; he issued his orders and the clerics obeyed. As the noble singer David were to begin in 
a flamboyant manner, those praying had the unfortunate idea to select - it was early in the 
morning of the day of the sack of the city - the psalm that begins: “Lord, the gentiles have 
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fallen upon thy heritage" and further on its says: “O God, the heathens are come into thine 
inheritance; thy holy temple have they defiled; ... The dead bodies of thy servants have they 
given ..." (LXX Ps. 78,1-2; King James Version 79, 1-2) Here the prophet and patriarch of 
God speaks like a prophet for the edification of those congregated in prayer: “What is the use 
of prayers to God, when he has already pronounced his condemnation of us?" 


Elxev ofite tata, nreioow etéporg napaomopeva: ovyKpotripLact tfc 106 KaKod SnAcdceax, Kai toivov 
1G ovyvé tovtwv dnavtes aveppovotuev, SyyLov ovveyovtes vobv Kai Td pain Epcicog cnonoLobpevoL 
(od yap Gv Exeivo Odpcos cinoyit EAAGyuxs Eiyopev), Kai EvoodpEV ObKEO' Tpliv Elva MUKTE ODKODV 
EPONCAv Katavtijcai eig NEpag O TOV ExKANoLav Sentrpior dppovian, Kai 6 dAEuOG, Ett TOV YOrLaV 
fAovpévan ev tig TOV Seopévea otdpaat, Oprivoug napéPvee, Kai €ig OvyTiv aitods GOpoisbévtas, 
Extupe, cai toundro 5:é0eto dvnep otw pepvijoec@or tous COvtac Ev np dveipots, cinep ob ta HSEX 
svov nponintovat tig Kad" tnvov gavtaciac, GAX od8év Tttov Kai te odBov evderEdpever. 


"So it was with these portents, to which another amount of portents could be added, to make 
the disaster clear to all. In fact we through the great number of such portents made up our 
minds, concentrated, even if it was too late, abandoned our former rashness (that certainly 
was unfounded), and realized that to us there was no way of escape. For the songs of prayer in 
the churches had not yet ended, and the war forced upon those praying, besides the words of 
the Psalms, dirges and changed them into cries of pain and complaints of death. The war 
frighted the congregation so much that it turned to flight and found itself in a situation that 
living people in my opinion could only imagine in their dreams, seeing that in sleep not only 
the pleasant, but even the horrible appears before the spiritual eye.” 


Nicetas Choniata 

This otherwise extremely important historian has yielded a very lean crop indeed; as a 
matter of fact | have found only two small passages of some interest to our project in the 
entire historia: 13) 


Bekk 331/2 (van Dieten, 255) owe cai abtdg [Andronicus] petaxwpel tig Aaucrcas droyAas 
16 100 Aavid ev 7 tov NopOLdv Kai dnopbeyEcpEVOs peta Sraytoens “Exiotpeyov, WoxT] HOV, El THY 
avdnavativ cov, én Kipioc ebnpyétnoé oe, bt EeiAeto TV woxtiv Lov EK Gavetov, Tots OpeaApLovs 
pov G70 Saxptwv Kai tots 165a¢ LOD ANO OALGETLATO<.” 


"Only late did Andronicus leave Damalis on board a man-of-war, and on his way through the 
harbour he sang with exultation the psalm of David: “Return unto thy rest, O my soul; for the 
Lofd has dealt bountifully with thee. For thou hast delivered my soul from death, mine eyes 
from tears, and my feet from falling." (LXX Ps. 114, 7-8; King James Version Ps. 116, 


7-8)14) 
Of the inhuman attitude of the Latins our author says: 


Bekk 391 (van Dieten, 301) odk emxAGrar Artaic, od OnAtvetat SdiKpvorvy, odK aipTAOIC 
‘optvetar poéyac. Kev Gon Tic xaprev, KAY] tobto Uctivev T KpwyLds Kopaivns Aoyitetan. 


"It is not mitigated by prayers, it will not be weakened by tears, nor mildened by blandishing 
words. And however sweetly one [of us Greeks] would sing, it will be reckoned as the shriek 
of hawks or the croaking of crows." 


Georgius Acropolita 
The following passage dealing with Demetrius, the ambitious brother of a recently defunct 
metropolitan of Salonica John, describes the devotion of the latter:'5) 
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42. Met od moA¥ Sé Kai Sv npoeipriKewev ‘Iodvvnv tov Seondtyv yeyevnpevov napa Tob Pacwéws 
‘lodvvov 16 xpedv erAripen. baiipye dé abtad aided Anuritpuos, dg petaoterkdpevog mpecPeiav cic t6v 
Pon A£x 106 te SeonotiKod GEiipoatos ExeKAnpovoprKer 109 c5eA900 Kai Seondlew n&viwv Tov bit 
exéivov npootétaxton. GAX tiv obtos odK d5eAga povay Tacivvn th ddEAPG, GAA NOAA 1 pétpw 
diéCevxto. Exeivov pév yp eboeBeig xai edAaPeig. coi coppootivy yaipovtos - xai yp EAeyov o1 ta 
cebtod eddtec prj Gv note GnoderpOfjvou pndeprds Hpépas tod Etove 106 pur] thc Oeics tepoteAzatiag 
Enaxpociocodon, et un} t1¢ ExdiAve voooc Tpoodixe 5é Tavvuyiow edydiic, Kai tag KOO’ Gpav duvadias 
donpépon ENAripov. wp irer Sé kai Sinvexdis NoCipator, Kai tv abtG did onovddopatos St nAciotov 14 
tob poviipous Biov tuxEiv Kai Tij¢ EvtedOev Tovyias ev nEipE yevécbon 7] Kav NPOGHA dg SiaKeiaba tig 
ottaxs Eyovotv. 6 5é dSeAddg Anuttptos 2 evavtias eixe tod tpdnov. 


“Not much later the afore-mentioned metropolitan John who had been appointed by the 
emperor John died. But he had a brother Demetrius who had sent an embassy to the emperor 
and become the heir of his brother and had been ordered to rule over everything that had been 
under the defunct. He did not however cherish brotherly feelings towards his brother John 
but differed immensely from him. The former found pleasure in piety, devotion and and a 
decent life - for those who had been familiar with him said that he would never one single day 
of the year fail to attend the Divine Service, unless prevented by illness. He observed the 
Vigils, and would every day recite the Hours in full. He also continuously had intercourse 
with monks, and his ambition was to attain to monastic life as much as possible, and to enjoy 
its peace, or at least be friendly disposed towards those who lived that kind of life. But his 
brother Demetrius’ character was entirely different."'® 


Theodorus Scutariota 

The Zivowis xpovirr 17) attriouted to Theodorus Scutariota (second half of 13th cent.) 
exhibits a number of passages of liturgical interest, even if referring to events way back in 
time. 


The following anecdote about the addition to the Trisagion brings us back to the days of 
Patriarch Proclus (434-446): 


Sathas, BGMA Vil, 75 "Enei 8 xai 6 tpiocyos tvog mpooeriKnv tote BBéECtO tiv, dys KOdivactos 6 
otuvpmbeic i Has, Attavevdviwv tod MpdKAov Kai tAciotov byAov Kw tig NOAEws, Nodiov Npzcyn 
‘bad SvvdpeMs Oeias €ic tv Gépo, névtwVv lotapévov Kai t6 Kbpte EAéqoov Bocivtwv nepi tpimy this 
uépas dpav: 6 di nardiov onlbig Kote Odv, Eheyev dxobou Being paviic apotottovons daveryyetion TO 
ENLOKONO Kai TH Aad, ow Aéyetv t6v tpiodyiov duvov Avtavetovtas, “Ayos 0 Gedc, épos loxvpde, ceyiog 
GOdivatosg EAENGOV TGs, undev Etepov npootibévtac, 5 Kai Expdtnoev év tf 10} Geo ExkAnoig. did 
BamArkod tino Kai ovvodiciis SiatdEews. 


"For even the thrice holy hymn by that time had an addition made to it: "Holy, immortal, you 
who were crucified for us”. when patriarch Proclus and a large multitude were celebrating 
service outside the city, a young man was raptured into the air by some divine force, while 
everybody stood around singing the Kyrie about the third hour of the day. When the young 
man had come down again, he told that he had heard a divine voice ordering him to tell the 
bishop and the congregation that they were to say the Trisagion in the service thus: "Holy 
God, Holy strong, holy immortal have mercy on us" without further addition, which has also 
prevailed in God’s Church by royal ordinance and synodical regulation." 


And a brief reference to the history of the Akathistos Hymn in connection with the assault of 
the Avars on Constantinople in 626: 
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Sathas, BGMA Vil, 109 ‘Extote otv etc pvp tod Sospatos 7 tig 'AKadioton Kat’ Etog evoncdon 
woddecbou navvoyic, 10d Lepyiov ovvtatapévov tov Kate otorysiov, otic 51] Kai Oixouc Aéyopev, 
Dpvove Ti vixonoid Kai dreppdyo dv. 


“From then on it was ordained that the Vigil of the Akathistos should be chanted every year to 
commemorate the miracle. [Patriarch] Sergius composed the alphabetic hymns,'9) those 
that we use to call "Oikoi" [Houses = Stanzas], to Her who granted us victory and fought on 
behalf of us." 


ee 


Finally | would like to quote just one example from a non-Greek text, the 15th century Life 
of the Serb despot Stephen Lazarevic, written by Constantine of Kostenec: 


“And he <Stephen> went about doing good deeds. But it happened on Maundy Thursday, just a 
they were chanting: "Son of God, let me to-day partake in your Holy Communion" - he could 
no longer restrain himself, but began to weep bitterly. He went outside crying from the 
bottom of his heart, but having washed his face, he entered anew. And again he wept 
loudly."19) 


In my opinion as good an example as any of the effect of liturgical chant on the mind of the 
worshipper! 


Addendum: Secular music 
In the Alexias of Anna Comnena (XV,vii,2)2°) we find the following passage expressing a 
negative attitude towards Tafelmusik: 


Koti Ty ty tpdinelar navScicia tig Oetin] od«K Opydvov Tapdvtmv OSE abdAGV Od3E toLAGVEV Od3E TO 
TApdnav LOvotkis Tivos EvoxAo tons. 


"And the table was a divine banquet, without the presence of instruments, neither flutes nor 
drums nor any kind of music in general to disturb the diners."21) 


NOTES: 
1) R. Widdess, Historical Ethnomusicology, in Ethnomusicology, An introduction |, ed. H. 
Myers, New York 1992, 219-37, quotation 220. 


2) Cf. my preceding contributions on these “testimonia”: 1) On collecting ‘testimonia’ of 
Byzantine musical practice. Cahiers de | ‘institut du moyen-Age grec et latin 57, Copenhague 
1988), 159-166. II) "Testimonia" of Byzantine musical practice, chiefly collected from 
non musical (literary) sources. Colloque sur le chant byzantin, organisé a la Fondation 
Royaumont par le Centre Européen pour la Recherche et | “Interprétation des Musiques 
Médievales du 12 au 15 décembre 1996 (forthcoming). In particular the latter contribution 
will offer to the reader more general information on scope and method of the project. 

Among the texts consulted by me so far it should be noted that the “YAn totopias of Nicephorus 
Bryennius (ed. P. Gautier. CFHB. Series Bruxellensis, IX. Bruxelles 1975) contains no 
references or hints whatsoever at ecclesiastical music and/or liturgical practice. 


3) losephi Genesii regum libri quattuor. Rec. A. Lesmiller-Werner et |. Thurn. CFHB. 
Series Berolinensis, X!V. Berlin & New York 1978, 14-15. 
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4) Cf. the Modern Greek translation: ‘Iuotjp Pevéatoc, Mepi Bactieiov. Metdopacy - Lydia 
Tlabiog NiPc. Evoocyeryrj -“Emotnpovixt| Gedpran tig wetdippacong Anuritpns Toovyxopaxne, Keipevo. 
Bulavtiviic ‘lotopioypadiag - 3. ‘A@rivo. 1994, 56. 


5) Leonis Diaconi caloénsis Historiae libri decem et liber de velicitatione bellica Nicephori 
Augusti e recensione Caroli Benedicti Hasii. CSHB. Bonn 1828. 


6) Cf. the German translation: Nikephoros Phokas "Der bleiche Tod der Sarazenen" und 
Johannes Tzimiskes. Die Zeit von 959 bis 976 in der Darstellung des Leo Diakonos. 
Ubersetzt von Franz Loretto. Byzantinische Gesdhichtsschreiber, Bd. X. Graz - Wien - Kélin 
1961, 86, 112. 


7) Editions of the Greek text: B. Vassilievskij et V. Jernstedt, Cecaumeni Strategicon et 
incerti scriptoris de officiis regiis tibellus. Petropoli 1896 and Litavrin (see the following 
note). Only Litavrin’s edition has been accesible to me. 


8) Cf. the German translation of this passage: Vademecum des byzantinischen Aristokraten. 
Das sogenannte Strategikon des Kekaumenos, tibersetzt, eingeleitet und erkiart von Hans- 
Georg Beck. Byzantinische Geschichtsschreiber. Bd. V. Graz - Wien - Kéin 1956/64, 74- 
75; and the Russian: Soveti i rasskazi Kekavmena. Sochinenie vizantijskogo polkobodza XI 
veka. Podgotovka teksta, vvedenie, perevod i kommentarij G. G. Litavrina. Moskva 1972, 
193-195. 


9) loannis Cinnami Epitome rerum ab loanne et Alexio Comnenis gestarum. Ad fidem codicis 
Vaticani recensuit Augustus Meineke. CSHB. Bonn 1836. French translation: Jean Kinnamos, 
Chronique traduite par J. Rosenblum, Paris 1972. 


10) This is a sticheron in the Fourth Mode from the Triodion, 4th Week of Lent. Cf. e.g. the 
Sticherarium Ambrosianum (Monumenta Musicae Byzantinae. XI Sticherarium 
Ambrosianum. edendum curaverunt Lidia Perria et Jargen Raasted. Codex Bibliothecae 


Ambrosianae A 139 sup. phototypice depictus. Pars Principalis. Hauniae 1992), fol. 204¥. 


11) Editions of the Greek text of the De expugnatione: G.L.F. Tafel, Eustathii Opuscula. 
Frankfurt 1832; | Bekker, CSHB. Bonn 1842; S. Kyriakidis, La espugnazione di Tessalonica. 
Palermo 1961 (with Italian translation). The editions of Tafel and Kyriakidis have both been 
inaccesible to me. 


12) Cf. the German translation of this and the following passages: Die Normannen in 
Thessalonike. Die Eroberung von Thessalonike durch die Normannen (1185 n. Chr.) in der 
Augenzeugenschilderung des Bishofs Eustathios, ubersetzt, eingeleitet und erklart von 
Herbert Hunger. Byzantinische Geschichtsschreiber. Bd. Ill. Graz - Wien - Kdin 1955, 117, 
119-120, 126-127, 127-128, 133-135. 


13) Nicetae Choniatae Historia recensuit loannes Aloysius van Dieten. CFHB. Series 
Berolinensis, XI/1-2. Berlin 1975. 


14) For this and the following quotation, cf. the German translation: Abenteurer auf dem 
Kaiserthron. Die Regierungszeit der Kaiser Alexios Il, Andronikos und Isaak Angelos 
(1180-1195) aus dem Geschichtswerk des Niketas Choniates ubersetzt, eingeleitet und 
erklart von Franz Grabler. Byzantinische Geschichtsschreiber. Bd. Vill. Graz - Wien - 
Kéln 1958, 45 and 95-96. 


15) Georgii Acropolitae opera |. Ed. A. Heisenberg. Lipsiae 1903, 70-71. 


16) Cf. the practically identical passage in Theodorus Scutariota: 
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Sathas, BGMA VII, 490 Met ov noAv dé Kai tov Ev OecoaAovixy deondthy to xpeaiv ElArigel, Kai 6 
OdLAgGs AdtOD ANU TpLOS NpECPEiav otéA ALL TPs Pacirénr 10d te Seonotikod GEraipactos Kai tig XGpaG 
KANpovdpoc eivon 0b 65edpo6.’AAK tv obtoc obk GSekoa Exeivw ppovOv, GAAG NOAD deneiyev Exeivov- 
exeivos yap evoePeig kai ebAaPeia Kai cwppoovvy d1éCy Kai odK Tv Ruépa t0B Erovg SA0v, Kad" Fv pT] 
tiic Ociag epotedcoteiag ennxpocaato, é1 pr tig ExdAvE voos, mpoodixe 8 navvuyion Kad buvmdiatc, 
duiher dé Kai NaTipatorg Sinvexds, emino8Gv Kui ocbtdg tux Eiv ToT toB oxT|PATOS, 


17) Mecouwvixy Bipaioer}m (BGMA), emtotacia K. N. Lao, tép. I-VIl, Bevetiae - “A@fivon - 
Tapicwv 1872-1894. Top. Vil, 1-556 Theodorus Scutariota. 


18) Whoever wrote the stanzas of the Akathistos, Patriarch Sergius | (610-38) hardly 
comes in for consideration as their author. Cf. the detailed discussion of the authorship: The 
Akathistos Hymn, introduced and transcribed by Egon Wellesz. MMB Transcripta, Vol. IX. 
Copenhagen 1957, xx-xxxii. 


19) This quotation was translated from the Danish (1) translation (Konstantin fra Kostenec, 
Den serbiske Despot Stefan Lazarevics liv og levned. Oversat og kommenteret af Gunnar 
Svane. Kebenhavn 1975 ,147), the church Slavonic text being inaccesible to me. 


20) Anne Comnéne, Alexiade, tome Ill (livres XI-XV). Texte établi et traduit par Bernard 
Leib, S. J. Paris 1945, 214 (with French translation). 


21) the English (Penguin) translation by E.R.A. Sewter. Harmondsworth 1969 has been 
inaccesible to me. 


